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PREFACE

AN attempt has been made in this volume to collect and
publish some contributions to the study of Buddhist thought
from eastern and western scholars. Some of the papers
originally sent to me for publication in it were lent, after
having received permission from their authors, to the Editor
of the Indian Historical Quarterly for publication in his
Journal. I have reproduced them all init. Various topics
relating to Buddhism and Buddhist history have no doubt
been dealt with here and I shall consider my labour amply
rewarded if this treatise is found useful to those for whom
it is intended. I shall be failing in my duty if I do not
acknowledge my indebtedness to the scholars of the east
and the west who have encouraged me with their thoughtful
papers for publication in the pages of this volume.

43, Kailas Bose Street,l
CALCUTTA,
July, 1931.

BIMALA CHURN LAW.
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BUDDHISTIC STUDIES.

CHAPTER 1
THE BUDDHISM OF MANIMEKHALAI

The history of Buddhism in South India is still wrapped
in considerable obscurity. We have no meens of knowing
when and by what particular egency or means it got pro-
mulgated in this part of India. Except from late tradition
which associated places with Buddhism and Aéoka, there
is not even genuine southern tradition to confirm these. No
doubt, there are here and there references to the monuments
of Asoke in Buddhist centres in Hiuen T’seng, but there
is nothing else to confirm him in regard to that particular.
A work like the Manimékhalai, a professed Buddhist work
written by & Buddhist author for the actual glorification of
Buddhism, referring to the more important Buddhist centres
in Tamil India and to the monuments therein, has not referred
to Asoka in any one place, which is clear evidence that local
tradition knows nothing whatever of Asoka. Innumerable .
references there are in that work to northern rulers and to
northern sages and saints, but there is no mention of Agoka’s
propaganda or of the actual visit of Buddha to any one of
these places unless the existence of the footp.ints of Buddha
should be interpreted as indicating his advent there. Even
so it does not state it in those terms, although in Tespect
«of the footprints on the Gridhrakiita in Rajagir it says expli-
citly that the footprints actually mark wherefrom -
‘the Buddha delivered a sermon. We may, therefore, take
it that the propaganda of Buddhism in this region was not
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due to anything that Aoka did. Afoka’s name figures large-
ly in the Ceylon tradition which frenkly admits that there
were embassies between Ceylon and Magadha, and that some
of the holy monuments in Ceylon were directly owing to the
condescending favour of ASoka to his contemporary of Ceylon.
The position, therefore, seems indubitable that Buddhism
penetrated in these parts probably much later than the age
of the Buddha, and by means other than the propagandic
efforts of Asoka.

The edicts of Afoka give a clear indication that the Maga-
dha empire stopped short north of the Tamil country in a
somewhat extended sense of the term. The late Vincent
Smith’s limit at the fourteenth degree of north latitude is
not far wide of the mark. The Tamils mark off the northern
frontier by calling it the Telugu-Kanarese frontier, as they
made no distinction between the Telugu and Kanarese people
and called them both alike Vaduhar. Certain places along
this frontier are referred to as Vaduharmunar, the frontier
post against the Vaduhar, literally northerners. One such is
clearly referred to at Tirupati. Another one seems probably
indicated by the location of the southernmost of Adoka’s
Rock Edicts in the Chittaldrug District of Mysore. Whe-
ther there was a third frontier post like these has not come
to our notice, although irontier posts along this line are
indicated in several pieces of literature referrable to the early
classical age of the Tamils. It may, therefore, be taken
safely that Agoka’s sphere of influence, political influence,
stops short at the northern frontier of the Tamil land marked
by a line roughly corresponding to the fourteenth degree
of north latitude or a little further south.
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Does that necesserily imply that Buddhism stopped
there 2 'We have no means of stating positively that it did,
or for the matter of that, it did not for the age of Adoka.
But indications in leter litersture 2ll seem to point to the
fact -that Buddhism penetrated into the Tamil country
peacefully, if not actually et or before the age of Adoka, at
least since then. The progress of Buddhism therefore, seems
to be one of peaceful penetration, and this seems warranted
by the statement in the thirteenth Rock Edict of Adoka that
even into the realms of his neighbours, independent of
his authority or even political influence, the teachings of the

- Buddha had penetrated already. It would, therefore, be re-

asonable to assume that perhaps in the age of Adoka already,
and even before, Buddhist teachers and mendicants passed
into this remote region, and flourished along with teachers
of the other systems of religious thought in the Tamil land,
as in fact even in professedly sectarian works these are re-
ferred to side by side as flourishing in happy confusion. The
Buddhist work above adverted to, Manim@khalai, refers

_to Brahman settlements with of course their sanctified places

for the celebrations of sacrifices, large hermitages for the
votaries of the Jaina religion, places for the residence and pro-
pagation of the religion of the Saiva sectarians, and well-

" provided garden places for the Buddhists, all as having exis-

ted side by side, at any rate, not far from each other. While,
therefore, we have to take it that Buddhism had penetrated
into the Tamil country we have to remain satisfied that we
are not able to state precisely when and, by what actual
means definitely, it had bsen introduced into the country.

There are two incidents in Buddhist history that seer to
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throw some light upon this question. Buddhist tradition
has it that as 2 result of the Council held under the auspices
of Adoka, various missions were sent to distant countries
for the propagation of the faith. These places are recited
categorically together with the names of the missionaries
sent to them respectively. Considerable doubt has been
thrown upon the actual correctness of the list, as there are
discrepancies in it, and there is a considerable similarity
in the names of the missionaries.t The list is preserved
in the Ceylon Chronicle, the Mahivamsa, a chro-
nicle compiled in the earlier years of the fourth
century A. D. The arguments thet the names are
similar cannot be held to have much force as the
names given are not the names of individuals as such,
but sacerdotal titles assumed by these missionaries on their
admission into the order. Such titles are bound to have a
certain amount of family likeness among them as they are
not very large in number really. But a certain amount of
similarity is inevitable as these titles are assumed on various
considerations of & compaiatively narrow character. This is
true not only of Buddbist secerdotal titles, butit is equally
true of the titles pertaining to other religious orders in India
even in modetn times. Nay, it aoplies even to royal titles,
distinguishing these really from the actual names of indivi-
duals. No argument, theiefore, against the genuineness of
the Ceylonese tradition could well be drawn from these
statements.The other discrepancies pointed out are not so
serious as to cast doubts of a sufficient degree to reject the

1 Prof, Bhandarkar, Adoks.
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tradition as a whole. In this recital of names of countries®
to which missions were sent, we do not find any that could
well be located in South India proper. The southernmost
region 1s Banavasi across the northern frontier of Tamil
India. The only other possibility is Mahishamandala which
has been identified with Mysore by some without satisfac-
tory evidence. Mahishamandala is to be taken as the region
on the banks of the Narmads, the capital of which was Ma-
- hishamati, and if this is removed, there is no other territory
mentioned in the list that can be considered as helonging
to South India proper. ‘ ‘ |

The same Ceylonese tradition has reference to an assem-
 blage of eminent Buddhist divines from various centres of
holy reputation on the occasion of the consecration of the
Mahavihara in the reign of Dutthagimani Abhaya of Ceylon.
In this instance invitations were probably issued to all
Buddhist centres of reputation, and representatives arrived
from these. In the list of the places mentioned figure all the
famous places in Buddhist history in Upper India, including
Kashmir. There are only two or three places in a list of
fourteen that cem be considered as belonging to any region
south of the Vindhyas, namely the Vanavasa country, which
is Banavase referred to in the section above. The next is the
great K& asa-vihara. The probabilities are that this K& dsa-
vihara has reference to Amargvati rather than to emy other
place in the farther south. The third place is that which is
~ described as Pallavabhogga which may, with plausibility
be identified with the Pallava country. But about the time

1. See page 82 of Geiger's Mahavamsa, and for a dxscussmn the Author’s Bem-
nmngs of South Indian History, pages 74-77. A



6 BUDDHISTIC STUDIES

to which this has reference we do not know of the Pallavas
in the south, and the very name itself seems to indicate that
it was a country of the Pallavas in the north-west and the
west, the region of Gtujarat being about the farthest south
possible.r The reigning period of this ruler of Ceylon is given
as A. B. 382-406, which would correspond to 161-137 B. C.
on the basis of the Buddha Nirvana being 544-543 B. C.
The omission on this occasion is significant, and would
bear the definite inference that Buddhism had not penetrated
‘beyond the Asokan frontier of the south. It may perhaps
be more reasonable to hold that no particuler centre of this
region had attained to that degree of celebrity that the other
centres had, or even in those early stages, Buddhism of
this locality was something distinct, distinct to the degree
of hostility, from the Buddhism that prevailed in Ceylon.
There is some justification for the latter inference as there
are references in the Ceylonese chronicle relating to the
period when the chronicle was actually composed, when the
votavies of Buddhism who came from this region, the Chola
country specifically, were regarded as schismatic sectaries
by the Ceylonese. All Buddhists of the locality imme-
diately north of this frontier sgain are regarded es something
distinct from those of Ceylon. These are said to be follow-
ers of the Vétulya stitras whatever these meant to the monks
of the Mahavihara in Ceylon. The prejudice against these
seems to have arisen from the fact that the Ceylonese belon-
ged to the orthodox Theravada (Sthaviravada) and the
Buddhists of this locality were considered as belonging to

 On this question please see pages 77-80 of the Beginnings of South Indian
History. ‘
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the Mahasangikas. The absence of reference, therefore, need
not mnecessarily be due to the fact that Buddhism
was unknown in the regions to which there is no refe-ence.
Apart from this is the fact recorded in the Mahavamsa that
the rulers and usurpers that came from the Tamil country
in some number according to the chronicle were all of them
hostile to Buddhism in Ceylon itself. This may to some
extent support the conclusion that the Tamil country had
no Buddhism. That would be so, if there were no other
ev.dence whatsoever of the existence of Buddhism in that
particuler region. The question, therefore, again comes
round to the position whether we have evidence to regard
Buddhism as a religion practised in the Tamil country in the
first few centuries on either side of the Christian era. In
the early centuries of the Christian era Buddhism was pre-
valent in the Dakhan, and during the first two centuries
of this era, there were Buddhist centres of very considerable
importance dotted all over the fringe of the Dakhan plateau
both on the east and on the west. Apart from those on the
west, which were comparatively remote from the Tamil
border, those on the east were near enough in the neigh-
bourhood, and had attained to so grea a celebrity that it
would be difficult to believe that these centres exercised no
influence upon the country across the southern border. T3-
mil works datable with certainty to the seventh century,
and others presumably datable before that, make references
to Buddhism and Jainism in such a way as to justify
inferences to these latter occupying a comparatively high
position, and exercising a degree of influence to merit the
‘attacks of Hindu saints and sages. It is therefore clear
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that in this period, which is more or less the period when
Hiuen T’seng happened to be in the south, Buddhism must
have had & very considerable growth after its introduction,
and must have secured an influential position in society.
There are monuments bearing inscriptions in Brahmi charac-
ters, several of them regarded as Jain, and some as Buddhist.
There are several Buddhist Viharas under reference in Hiuen
T’sang’s itinerary in places like Conjeeveram and elsewhere.
The presumption gains in strength, and we may look forward
to discovering vestiges of Buddhism having actually flouri-
shed to a very considerable extent in this country.
Among the Tamil classics there peers forth here end there
& detail or two regarding Buddhism and Jeinism. The distine-
tion between the two is not alweys clecrly maintained in
these references. But there are two works, so they go in
the form accessible to us, which are regarded as together
constituting one poem though composed by two authors,
as the story is-one continuous story and the authors intended
that each one should be a complement to the other, so that
the two together might make up one complete epic poem.
The first part of it has reference to a husband and wife, mem-
bers of influential and rich families of great traders, on land
and oversea, and has for its subject the tragic miscarriage
of justice committed by the ruling Pandyan monarch in
ordering the decapitation of the husband who went into the
town to sell an anklet belonging to his wife, under the im-
pression that he was the seller of the stolen jewel belong-
ing to the queen. The bereaved wife took revenge by demon-
strating the innocence of the husband, and, calling upon the
gods to destroy the town by fire, and then, immolated herself
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in the neighbouring Chéra kingdom. The story ends with her
deification, and this constitutes the prelude to the plot of the
other poem. The husband and wife referred to above lived
somewhat estranged owing to the fact that the husband was
captivated by the charms of a dancing woman of their native
city Puhdr (Kaverippattinam). She was the means of the
husband losing all his wealth till the crisis came, which led
him to betake himself to Madura with his virtuous wife.
The offspring of this lizison was a girl who had just attained
to the charms of maidenhood when the catestrophe befell
the husband and wife in Medura. On receipt of news of this
tragedy, and, with the concurrence of her mother, she gave
up the alluring prospects of the delightful and lucrative life
of a royal courtesen, and entered a Buddhist cloister as a
novice, quite on the threshold of her life. The Chola heir-
apparent at Kaverippattinam had already been smitten with
her charms and he pursued a course of love which ended in
his death. She went onin her first resolution undeterred by all
the allurements of a seductive centre like the royal eity, and,
aided in her resolution by the angels of the Buddhist pan-
theon, she attained to the higher life of a Buddhist nun.
Tt is this topic of the renunciation of the dancing woman’s
daughter, whose name was Manim&kalai, that constitutes the
theme of the poem, which sets itself up, in treating of this
simple topic, to exalt the glories of Buddhism. The plan of
the compound epic admits of a very large introduction of the

- miraculous, and, in dealing with this for purposes of history,

this character ‘must 1ot be lost sight of. It must be

© remembered, however, that even more professedly sober his-
 tories of Buddhism are hardly better in this particular then

2
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this poem. No incident of Buddhist history is described in
any work of Buddhist history without reference to some tale or
other dealing with the anterior births of the Buddha or some
other saint of the Buddhis hierarchy. The introduction of
the miraculous is, therefore, of the essential, equipment even
of Buddhist history. In the course of the story, the heroine
is shown engaged in her rounds as a Buddhist novitiate
in Puhar. She is later on exhibited in the Buddhist surroun-
dings of a corner of Ceylon. Then she is taken across penin-
sular India to the capital of the West Coast, Vanji (Cran-
ganore) on the Cochin coast. She is again brought across
to Kanchi. Being & Buddhist she is introduced to us in
each one of these places in Buddhist surroundings entirely.
Allowing for the miraculous there is left a considerable body
of Buddhist details, which could not have been put into a
work even of this character, without-something ~corres-
ponding to it in actual life. Buddhist viharas, monu-
ments and saints are brought before us, and it is these that
give occasion for various details connected with Buddhism,
much as we find them in the itinerary of Hiuen T’éang.
Tt would, therefore, be worth while examining these in de-
4ail with a view to presenting & picture of Buddhism as it
prevailed in the Tamil land. »
 Without proceeding to an examination in detail of the
work it may be stated here that there are a number of
contexts in which the author takes occasion to enforce vari-
~ ous aspects of the teachings of the Buddha. There are
one or two occasions in which these teachings are discussed
much more elaborately than on the other occasions. The
contexts are such, however, except in regard to the one
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occasion or two, that it would hardly be justifiable to ex-
pect anything like 2 full exposition of the character of Bud-
dhism that the author wished to expound. Teken as a whole
we have enough left to justify our conclusion that the Bud-
dhism the author expounds is not the Mahayana but
distinctly Hinayana. An exemination of the last three
chapters, however, gives us a clear indication that the School
o! Buddhism thet the autho~ wished to expound is that
of the Sautrintika school of the Sthaviravada as far as we
can judge of the system from other Tamil works which lay
themselves out to state and criticise the tenets of this par-
ticular school. There remain, however, points which, judg-
ed by the latter material, are not quite intelligible to us
to label them precisely. Having regard to the contexts
in which such discussions occur in the course of the work,
we may take as a test the idea of Nirvana. The work
throughout expounds it as a release from the ills of life,
products of Kerme, in accordance with the original teach-
‘ings of the Buddha. There is nothing to indicate the change
of idea conveyed in the following pessages in regard to the
Mahayana ideal of Nirvapa. “The highest ideal of Maha-
yana Buddhism is, not to escape from the ills of life, but,
universal love. Nirvana in the sense of extinction, as I
have already shown, is never regarded as man’s final aim.
Even attempts for the salvation of one s own self, irres-
pective of that of others, are deprecated. As a proof of
this, let me translate an extract from Aryadeva’s Mahapuru-
sha Sastra, which illustrates the cardinal principle of Maha-
- yanistic per‘fection, viz., that thoughts for the good of others
should always precede those for the good of self.”  “Those
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who are afraid of swmsdra and seek their own advantage
and happiness .in salvation are inferior to those aspirants
to Buddhahood, who rejoice at their rebirth, for it gives
them an opportunity to do good to others. Those who,
feel only for themselves may enter Nirvina, but the
aspirait to Buddhahood who feels for the sufferings of his
fellow creatures as though they were his own, how can he
bear the thought of leaving his fellow-creatures behind,
while he himself is making for salvation and reposing in
the calm of Nirvana ? Nirvana, in truth, consists in rejoic-
ing in others being made happy, and Samsdre means not
feeling happy. Whosoever feels an universal love for his
fellow-creatures will rejoice in conferring bliss on them
and by so doing attain Nirvana.’’

While we may find in the Manimékhalai even occasions
when rebirth is sought for the purpose of doing good
to others on this earth, the ideal still before the mind of the
individual is the accumulation of merits by good deeds in
this life with a view to the attainment of his own Nirvana.
Thus it is clear that the Buddhism of the Manimé&khalai
is of the Hinayana, and not Mahdyana form. Does it follow
from this that Buddhism of South India was necessarily
Buddhism of the Sautrantika school of the Hinayana ?

This would merely indicate the conviction of the author
and his anxiety to preach to others by means of his work
what is his own particular belief. As was pointed out already
the Mahavamsa bears witness to a general hostility of those
coming from the Tamil country in regard to Vibhaj-
yavada school of the Sthaviravada prevalent in Ceylon. All

1 Systems of Buddhistic Thought, Yamakdmi S6g,en pages, 63-64.
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through this work, there is no reference whatsoever to the
school of the Mehasanghika which was the prevailing form of
Buddhism across the northern border of the Tamil land,
that is, in the Andhra country. The absence of any reference
or criticism to the Sthaviravada, may be passed over
as the Sautrantika school itself may be regarded as
belonging to that system. But the Mahasanghika
school that prevailed in the Andhra country was a sect some- -
what hostile to the Sthaviravada, and would find mention.
It does not. What is perhaps a more positive lead to the
conclusion that the Buddhism of the Tamil country was
of the Hinayana form is that the other systems of Buddhism
find no mention even in that chapter where the heretical
systems are formally expounded to the heroine by their

‘respective votaries with a view to her examination of these

before she is actually taught the orthodox teachings of the
Buddha. Nor is there any direct mention, or even an in-
direct allusion, to teachers like Nagar,una and Deva, figures
of the first importance in Mahayana Buddhism, who lived
and taught not very far from Kanchi itself. Hence
the conclusion seems justifiable that the Buddhism actually
expounded in the Tamil classic is not merely a form of re-

ligion believed in by the author, but acutally that form of
Buddhism which prevailed in the land. We may, therefore,

regard the work itself as anterior to the time when the teach-
ings of the Madhyamika school of Buddhlsm of Na agar]una
came to be widely known.

" There is another point of some importance in connection
with the discussion of various heretical systems expounded
in this work. The first system to come in for criticism
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by the esuthor is the Mimiarnsd. Three teachers of this
system are referred to, Vedavyasa, Krtakoti, and
Jeimini, and they are brought in here as the expounders
of Pramanavada. Vyasa is said to have expounded ten
pmmdnds, Krtakoti eight and Jaimini six. There is a further
reference in the course of the same canto that at the time of
the author, the accepted praménas were only six, which. are
enumerated as Pratyaksha Anuwmana, Sabda  Upamana,
Arthapatti, and Abhdve. These are according to the work the
pramdna. applicable to the six systems of Hindu philosophy,
enumerated as Lokdyata, Bauddha, Sankhya, Nayyayika,
Vaideshika, and Mimarmsa. Of the three authoritative
expounders of the Mimamsi, Jaimini and Vyasa are well
known as the respective teachers of the Piirvamimarmsi
and Uttaramimarmsa. Krtakoti is not so well known. Krta-
koti seems to be the name however of a work, not of the
author. It seems to be the vrtti generally known as Bodh-
ayens vrtti which is followed rather closely by Ramanuja and
his school. The information regarding this work is brought
to light in a passage from a work called Prapanchahr-
dayam which deals with Mimamsa and its verious expoun-
ders, writers of sitras and commentators, and it mentions
the vrtti of Bodhayana as bearing upon the whole of Mima-
1sa, Pﬁfva._ and Uttara, which was abridged by Upavarsha.t
The way that the Manimé&khalai refers to these authors
does not give us clearly to understand whether it regards
the Mimaimsa as a whole or in its two separate sections,
Pﬁrvamimamsa and Uttaramimamsa, in the first reference.

1 See anote on the subject by A. R'tngaswaml Samsvah in the Journal of
Indjan Hlstory, Vol. v. parti, v






